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Christian Krijnen

Values and the Practical in Transcendental
Philosophy

Challenging the Architectonic of Reason

1. Introduction

Guo Yi’s considerations about Metaphysical Foundations of Knowledge
and Value — The Main Idea of Daoic Philosophy for the conference
Metaphysical Foundations of Knowledge and Ethics in 2011 in Cologne,
functioned as point of departure for a philosophical dialogue between
China and Europe. Guo Yi’s contribution was concerned with the topic
of values. I took his text as a basis for my own paper On Rational Foun-
dations of Knowledge and Values in Western Philosophy.! T will continue
this discussion on values. Let me first highlight some aspects of the
comments that I made about Guo Yi, as from them the problem that I
will elaborate now becomes clearer.

With regard to Western philosophy, Guo Yi sketched a contrast
between knowledge and rationality on the one hand and values on the
other. I have tried to show that this contrast neglects certain features of
Western philosophy, especially of modern continental Western philoso-
phy. Philosophy, values and meaning of life are intertwined here, as they

1 See Krijnen 2013a.
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already are in science itself. Whereas for Guo Yi a scientific philosophy
of values seems far out of the reach of Western philosophy, especially
modern Western philosophy — and to fill that gap, for Guo Yi we need
(traditional) Chinese philosophy —, I have shown that a theory of values
should indeed be dominant and central in philosophy, especially from
the point of view of Kant and of the tradition inspired by him. For a
great number of philosophers in the last few decades of the 19th and
the first few decades of the 20th centuries, the concept of value turned
out to be the most fundamental concept of philosophy itself.

Although the philosophical use of the word “value” has been making
an appearance particularly since the 19th century, the matter at hand
is thought to be as old as philosophy itself. According to many philo-
sophers in those days, when looked at from a historical perspective,
philosophy is the philosophy of values. The focus on values is bound
together by a crisis, which the German philosophy of values wanted to
react to, a crisis concerning the relationship between facts and values,
between (empirical) knowledge and the sources giving meaning to our
life. For the proponents of the German philosophy of values, this crisis
resulted from the decline of the philosophy of German idealism on
the one hand and the rise of the role of empirical knowledge for the
worldview (Weltanschauung) of man on the other. The crisis is about the
problem of substantial orientation in what we can call a post-metaphy-
sical era. The foundations of human self-understanding and of human
understanding of the world he lives in are at stake here. Concepts like
truth, reality, morality and the like express a kind of framework, which
gives orientation to human theoretical and atheoretical (practical, aest-
hetic, religious, etc.) life. As guiding factors for human endeavours,
values take over the place once occupied by metaphysical entities as
sources for the meaning of life. Taken in this comprehensive way, the
concept of value does not have just an ethical or moral nature. The
sphere of the ethical or moral, to put it more broadly: the practical
sphere, is only one sphere of values among others, e.g., the sphere of
knowledge, of art, of religion. All these spheres, i.e., culture, are related
to values which determine them.
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It is especially in a philosophy of values following the methodological
setting of Kant, that the values turn out to be a set of rules, securing
the objective validity of human endeavours. Paradigmatically, the
Southwest school of neo-Kantianism (Windelband, Rickert, Bauch,
Cohn) succeeded in clarifying the concept of value in many respects.
Because of their decisive conviction that culture as an expression of
human life is determined by values, they also hold that the sphere of
knowledge is determined by a set of values. This set of values can be
understood as an entirety of validity principles, just like Kant’s realm
of transcendental a prioris. Validity principles orientate our actual
thinking in order to acquire knowledge of objects. The neo-Kantians
mentioned above transpose this constellation of theoretical (epistemic)
values and validity to the cultural sphere of atheoretical objectivations:
both the sphere of the theoretical and the atheoretical are conceptua-
lized as “taking position towards values” (Stellungnehmen zu Werten),
as following “oughts” (Sollen), as “recognizing” (Anerkennen) values.
Building further on Fichte’s interpretation of Kant, they develop Kant’s
primacy of practical reason into a general philosophy of values as a
philosophy of culture. Philosophy, thens is the philosophy of values: in
all its disciplines philosophy determines via the method of a transcen-
dental validity reflection the fundamental determinants of orientation
for humans as rational beings and with that the value-determinacy of
our concrete endeavours.

At this point I start the discussion with the problem of values, namely
its overarching impetus: Values, oughts are traditionally part of practical
philosophy. In Southwest neo-Kantianism, however, practical reason
becomes universalized, i.e., reason turns out to be a functional set of
values making up the foundation of all that is, consisting of several
realms of culture determined by specific fundamental values. But
what, then, remains of the former realm of practical reason after it has
been universalized? I will show that despite the attempt to universalize
the practical and to shake off its specific differences, the relationship
between theoretical and practical reason returns in a sublimated form.
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With that it questions the systemic construction of neo-Kantian phi-

losophy of culture.?

2. The Problem of Values

The Southwest school conceives of culture as determined by values.
From a philosophical point of view, what is called theoretical culture
(knowledge) has a logical and a systemic primacy. We have already seen in
theoretical philosophy that theoretical culture turns out to be grounded
on a whole of theoretical values (a priori structures, principles), which
determine the validity of theoretical endeavours. Epistemic values,
comprised by the value truth, ought to guide the thoughts of empirical
subjects as they ensure thar these thoughts truly contain knowledge of
objects, i.e., that empirical subjects have objective thoughts. As it is
put in contemporary theories of inferential semantics (e.g. Brandom):
subjects follow rules. By following rules, representations take the form
of knowledge, they become representations referring to truth.

According to Rickert, the leading systematical thinker of Southwest
neo-Kantianism, knowing has the structure of taking an alternartive
position towards values. Values are, from the perspective of the subject,
the point of orientation for its theoretical endeavours. A knowing sub-
ject is a subject that recognizes values: a subject that makes the value
of truth the determining factor of its actions. Hence, the knowing
subject subjects itself to an ought and with that amends its criteria for
determination from factors of reality to factors of validity.

Having taken this into consideration, we get grip on the twofold
character of knowledge much discussed in the Southwest school,
especially in the context of the debate initialized by Emil Lask on
the primacy of practical reason and the corresponding subjective and
objective determination of knowledge.? Rickert thematized the martter

correctly, though with help of misleading terminology, such as Zwei

2 Cf for an extensive discussion of the matter at stake: Krijnen 2014.

3 Cf. Krijnen 2008a; Krijnen 2011b.
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Wege der Erkenntnistheorie.* For Rickert, neo-Kantian epistemology
(Erkenntnistheorie) always deals with the validity (measure, criterion)
of knowledge.’ This has to be determined a) with regard to the aspect
that knowledge is knowledge of an object: the objectivity of knowledge
is at stake here (validity-noematic reflection); and b) with regard to the
aspect that knowledge is knowledge of a subject: the subjectivity of
knowledge is at stake here (validity-noetic reflection).

This twofold logical constellation within the realm of theoretical
culture is then transposed to other spheres of culture. These too con-
sist of subjects, which acknowledge or recognize values, constituting
objects. Apparently, the activistic epistemology sketched above, i.e., an
epistemology that takes contemplation itself as a form of action, obtains
a general meaning for the system of philosophy. It is this system-axiortic
meaning that is primarily what the Southwest doctrine of the “primacy
of practical reason” is about:® the theoretical culture contains paradig-
matic structures that return as foundational structures in all realms of
culture. As Rickert puts it: the “correlation between valid values and
the valuing subject” is the “starting point” and the “communal root”
of all philosophy.”

Any formation of meaning (Sinngebilde), hénce culture, has the
structure of a subject that is related to values guiding its actions. By
recognizing values it shapes culture. All philosophical disciplines, then,
treat values and their realization by subjects; i.e., philosophy has a
noematical focus and a noetical one. This axiotization of the sphere of
knowledge involves that philosophical concepts that traditionally have
a practical meaning are being transformed axiotically: concepts like
autonomy, duty, conscience, etc. concern the validity-noetic side of
the axiotic relationship (the immanent meaning). They reappear in all
specifications (cultural realms) of the foundational axiotic relationship.

4 Rickert 1909; cf. Krijnen 2001b, pp. 299-335; Krijnen 2001a.
5 Cf for neo-Kantians’ theories of truth: Krijnen 2006b; Krijnen 2013b.
6 Cf. for the term “primacy of practical reason” Rickert 1899, p. 44; Rickert 1909,

pp. 215f,; Rickert 1922, p. 188; Rickert 1928, pp. 3091, 437. Cf. for Rickert’s doctrine
of this primacy: Krijnen 2001b, pp. 461-479.

7 Rickert 1928, p. 438.
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Taking this into consideration, it becomes clear, that the foundatio-
nal axiotic relationship integrates theoretical and practical reason. As
knowledge includes recognizing (acknowledging) values, for Rickert
the traditional position, in which theoretical and practical values were
opposed to one another, has been overcome: our life gets the unity it
needs.® For this of course, the relationship between the theoretical and
the practical has to be determined in a new way, as both realms of objec-
tifying are characterized by taking up a position in relation to values,
hence by a relationship with values.” For Rickert, the former “primacy

of the practical” turns out to be a “primacy of values,”

a primacy of
self-formation, hence, not an embracing primacy of “practical reason.”

Rickert is so much concerned with the axiotic unity, the translogical
basis of theory and praxis within the logos itself, that for him the term
“primacy of practical reason” falls short when it comes to determining
the foundational axiotic relationship. As the late Wilhelm Windelband
puts it: The “primacy of practical reason” aims at the “unity of transcen-
dental idealism as philosophy of culture.” This “idealism of activity,”
as the late Rickert puts it,"” shows that culture as the value-laden life of
valuing subjects is about the self-formation of these subjects. Hence,
philosophy needs an overarching doctrine of freedom (self-determina-
tion), not a doctrine restricted to practical or volitional or action-orien-
ted specifications of it.”

8 Cf. Rickert 1928, p. 438; Rickert 1929, p. 689.

9 Rickert 1909, pp. 220f,, 215f; Rickert 1928, pp. 189f., 292f.

10 Rickert 1909, p. 216.

11 Windelband 1915, p. 287. After some remarks about the essential point of Kant’s
transcendental philosophy (the principle of synthesis), Windelband refers to the
analogous structure of the activity of reason (Vernunfititigkeit) in the theoretical and
the atheoretical realm. In this analogous structure he sees the heart of the doctrine
of the primacy of practical reason.

12 Rickert 1934b, p. 231.

13 With this, the Southwest school touches a philosophical debate which has become
a new philosophical paradigm in the last two decades: the debate on recognition
(Anerkennung). Cf. for an overview e.g. Schmidt am Busch/Zurn 2010; Cobben/
Krijnen 2013.

VALUES AND THE PRACTICAL IN TRANSCENDENTAL PHILOSOPHY 69

Although for the philosophers of the Southwest school the traditio-
nal distinction between theoretical and practical, decisive for Kant’s
architectonic of reason too, misses the potential to fulfill the claims
of the project of transcendental philosophy, secunda facie they restore
the distinction between the theoretical and the practical. Rickert has
already done so. In the course of the development of the Southwest
school the idea that this distinction should be made has even been
deepened and reinforced, as we’ll see.

3. The Concept of the Practical

After discussing the axiotization of knowledge and its implications for
the “primacy of practical reason,” I now turn to the practical philosophy
of the Southwest school of neo-Kantianism and especially to the con-
cept of the “practical” itself. The devaluation of the practical, resulting
from the neo-Kantian doctrine of the primacy of practical reason, has
to be explored. What can “practical philosophy” still mean here?

[ again take my starting point in Rickert. Indeed, Rickert has sub-
stantial difficulties in specifying what the practical is. The architec-
tonic relationships in his system of philosophy become increasingly
complex and finally lead to a comprehensive concept of the practical,
notwithstanding the tendency to restrict its meaning. The comprehen-
sive concept of the practical again involves a repositioning of practical
reason. Rickert’s philosophy, however, contains this repositioning of
the practical only latently. Later scholars of the Southwest school, in
particular, take a different route in this respect. Bruno Bauch, for exam-
ple, who wrote one of the best neo-Kantian books on Kant," offers an
approach that, compared to Rickert, rehabilitates practical philosophy
and with it, the relationship between theoretical and practical reason.

The first point I want to draw attention to is that in order to charac-
terize the foundational axiotic relationship, Rickert transfers concepts

14 Bauch 1923a.
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specific for the practical (moral, ethical) sphere to it.”® He is forced to
distinguish between practical concepts in the narrow sense and in the

widest sense.'®

As far as recognizing validity is concerned, there is no
longer any difference between the theoretical and the practical. But alt-
hough the act of knowledge recognizes valid epistemic values and can be
conceived of as practical action in the widest sense, i.e. taking a position
in relation to values, an act of knowledge is not identical with an ethical
action.” Taken in the widest sense, the axioticized practical concepts do
not specify particular realms of values.”® To specify them, other (value-)
concepts have to be introduced. Rickert constitutes the ethical, e.g., as
a particular realm of values with the help of the concept of the social.”
This turns out to be a type® of the practical in the wide sense, distingu-
ished from the theoretical as another type of position-taking in relation
to values. In both types an autonomous will is expressed.?

At least this counts as far as the intention of his transformed doc-
trine of the primacy of practical reason is concerned — in realizing this
intention, Rickerts falls victim to using de facto differentiations that
he de jure has lost because of his new primacy doctrine.?? It is just not
possible to qualify concepts which have been reasoned out as moments
which define the theoretical domain, somehow as atheoretical,® nor
to take concepts which are gathered in a logical way and treat them as

_..ﬁ
>

translogical;* or to determine theoretical reason as a type of practical

15 Rickert makes no strict distinction between sit#lich and ethisch, bur uses these terms
rather loosely: Rickert 1914, pp. 187fF.; Rickert 1921, p. 329; Rickert 1928, pp- 434fF;
cf. Rickert 1934b, p. 180.

16 Cf. Rickert 1909, pp. 215, 2205 Rickert 1911, p. 161; Rickert 1914, pp. 214F; Rickert
1921, pp. 324fF.,331, 361; Rickert 1928, pp. 435fF; Rickert 1929, p. 690 with p.707;
Rickert 19344, p. 41; Rickert 1934b, pp. 179fF.

17 Cf Rickert 1928, p. 436; cf. Rickert 1909, p. 220; Rickert 1921, p- 329.

18 Rickert 1921, pp. 325fF.

19 Rickert 1921, p. 331.

20 Rickert 1909, p. 2165 cf. Rickert 1929, pp. 690fF.; Rickert 1934b, p. 181.

21 Rickert 1929, pp. 690f.

22 Cf. Krijnen 2001b, pp- 465—473; Krijnen 2014.

23 Rickert 1914, pp. 211, 213.

24 Rickert 1929, p. 691.
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striving.® Such qualifications are strictly spoken indirect (metaphorical)
determinations which themselves have to be determined directly — or
they are nothing but unjustified concessions to validity claims (of the
practical), which still await their justification. It is exactly because
Rickert takes both the objective and the subjective dimension of the
theoretical into account that it makes no sense to hold that atheoreti-
cal problems already play a role in the theoretical realm.?s Rather, the
theoretical realm contains a validity-noetic dimension for theoretical
reasons. E.g., Rickert falls back behind his level of philosophical ref-
lection when he identifies ethical willing with autonomous willing, as
the latter can only be the concept of “willing what ought to be willed”
(Wollen des Sollens), of willing values for their validity. Distinguishing
the specific ethical sphere from this general determination of the ethical
would require another value concept (Wertbegriff), otherwise the philo-
sophy of values itself would just be ethics.?” The rhetoric of the ethical
in the widest sense remains an empty determination that only advances
misunderstanding of what is under discussion.

Rickert himself has seen that his doctrine of the twofold character
of knowledge eventually prohibits him from using the validity-noetic
moment of recognition (acknowledging) and its connotations for a direct
transition into the atheoretical realms of values. A closer look shows
indeed that the transition from the theoretical to the practical follows not
as a kind of consequence of the validity-noetic moment of autonomy —
hence by supposedly specific ethical concepts, but in fact only axiotically
functionalized concepts like autonomy, recognition, willing what ought
to be willed. Rickert accomplishes the transition from the theoretical
to the practical, as has already been indicated, with help of the con-
cept of the “social.”** By doing so, the theoretical is not smudged in its
29

autonomous® validity by specific ethical concepts. It is in his late work

25 Rickert 1929, p. 692.

26 Rickert 1914, p. 212.

27 Cf. Rickert 1929, pp. 706f.

28 Cf. Krijnen 20113; Krijnen 2010; Krijnen 2001b, pp- 465—473.

29 Cf. Rickert 1934b, pp. 193f.: Rickert connects autonomy not only with the actions
of the subject, but also with values, more precise: with autonomous values.
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Grundprobleme der Philosophie that Rickerts explicates the distinction
between specific ethical concepts and concepts with a universal content
in a way that seems systematically tenable.® The practical has only a
narrow meaning as a particular realm of values, and practical action is
conceptualized accordingly as a particular type® of autonomous action,
.e., as a specification of the presupposition of any realization of values.

The second point I want to draw attention to is that in order to obtain
a specific concept of the practical in a way that is justified system-theo-
retically, the concept of the social has to be considered. Not only does
Rickert specify the concept of the ethical with help of the concept of
the social, but the social also reveals itself to be a basic concept of the
whole realm of the practical. Finally it even has a meaning surpassing
the practical realm itself.

Rickert operates with a narrow and a wide concept of the social.
In the wide sense the social functions as a concept sui generis: it is
equivalent to culture.?? In its narrow sense the concept of the social is
the concept of a specific cultural realm.33

This narrow meaning is decisive for what makes up the realm of social
values (and the cultural goods constituted by them), in contrast to aso-
cial cultural realms (like science or arts). This realm of the social, howe-
Ver, turns out to be one of the two main groups of the whole system of
philosophy.** To this group belong several cultural realms, among others
the ethical. Hence, in Rickert’s conception, the social does not coincide
with the ethical: the ethical is only a part of the social. Furthermore,
although Rickert conceptualizes his ethics as a social ethics,” within this

30 Cf. Rickert 1934b, pp. 179ff.

31 Rickert 1934b, p. 231.

32 Cf Rickert 1921, p. 222; Rickert 1924, pp. 91f., 78f.

33 E.g. Rickert determines within his social ethics the concept of the ethical with
regard to the social cultural life, constituting a community or society (Rickert 1921,
p-324). In its narrow meaning, the concept of the social constitutes a specific realm
of cultural goods (cf. Rickert 1921, p- 328).

34 CE. for Rickerts architectonic of the system: Krijnen 2001b, pp. 538—545, 555-576;
Krijnen 2008b, pp. 205F,, esp. 267 .

35 Cf e.g. Rickert 1921, pp. 328fF; cf. Rickert 1914, pp. 214{F; Rickert 1929, pp. 721fF,
Rickert 1934a; Rickert 1934Db, pp. 188fF.
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social ethics in the wide sense, he distinguishes an individual ethics and
a social ethics in the narrow sense. As far as the practical is concerned,
practical philosophy for Rickert is the philosophy of the whole sphere
of the social. That is to say: Rickert addresses this sphere sometimes
as that of “practical philosophy.” Practical philosophy explores active
man.*® As active man, man is always a social person and individuals are
always individuals together with other individuals.?’ Social formations
make up the whole sphere of the practical.

Rickert’s determination of the social is lead by the validity of values:
the social is the realm of culture that is constituted by social values.?
Furthermore Rickert specifies the foundational axiotic relationship, as
far as the material of the philosophical system is concerned, as follows:
cultural goods, constituted by values, are persons or matters (Sachen);
the behaviour of the subject in relation to values is active (outer action)
or contemplative (inner action); the validity of the values is determin-
able only with regard to a community of subjects (the subject then
functions as social subject) or they have their validity withour reference
to social relationships (they are valid asocially).

Taking that into consideration, the main division of the system of
philosophy obtains a twofold character, having practical philosophy as
one of its parts. Incidentally Rickert presents theoretical philosophy
as the other part, hence as its opposite. In the light of Rickert’s clean
conceptual analyses, this determination can only be understood as
a non-committal way of talking, so to speak a commitment to the
ordinary language in philosophy, as in when he contrasts the willing
and acting man to the theoretical man who only looks (betrachten) at

36 Rickert 1921, p. 359 with p-373, cf. p.329; Rickert 1929, pp. 7061 Rickert 1934b,
pp. 188fF. .

37 Cf. e.g. Rickert 1921, pp- 3291, 370fF; Rickert 1929, p- 706; Rickert 1934b, pp. 154,

38 Cf. Rickert 1921, pp- 332£,, 370f. Here Rickert talks of asocial values that are connec-
ted (haften) with goods (persons or matters). The distinction between the social and
the asocial concerns the conceptual possibility to determine values in their validity
without reference to social _.m_mao:mr_@m. Rickert, however, does not always follow
his own definitions (the distinction between values and goods in particular gets
sometimes confused terminologically).



















